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The earth - Its creation and description 


Introduction 


In the Name of Allah, the Most Merciful the Most Beneficent 


An issue of great disagreement which some Muslims occupy themselves with today is the 
issue of whether the earth is flat or shaped like a globe. Many people today — and this is a 
great catastrophe upon this Ummah and the reason for much disagreement and division — 
do not take the time to investigate an issue in the religion from its beginning, not to 
mention to take the time to sit down and read more than quotes and short texts and 
translations which are nowhere sufficient in giving a basis and an answer in the given 
issue. They furthermore do not follow the rule, that everything which they read and 
believe must be compared with the beliefs of the Salaf before the Muslim approves of it 


and believes in it. 


This deficient way of seeking knowledge produces Muslims with superficial knowledge, 
weak understanding and worst of all Muslims who waver in their beliefs, doubting and 


changing their beliefs very often. 


Allah — the Exalted- said: 
he UA BG JA SA5 Ns I Ns JY OS G cyii 


“(They are) wavering between this and that, belonging neither to these nor to those. And 
whoever Allah misguides, then you will not find a way for him (to the truth).” 
(An-Nisa 4:143) 


Firmly establishing one’s self in knowledge and yaqīn (certainty) demands from the slave 
that he takes his time in seeking the proper knowledge by rectifying his intention, 
dedicating the time for seeking knowledge, acknowledging his own ignorance and asking 
Allah to guide him to the truth. Furthermore he must seek knowledge from the correct 
sources, and always remember that the truth lies in what has come in the Quran, the 
Sunnah and the first three blessed generations of the Muslims (the Sahabah, tabi’tin and tabi’ 


tabi’in) and whoever followed what they were upon. 


Allah is asked for guidance, firmness and protection in the religion. 
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General principles with regards to the knowledge about the creation 


The Shaykh Abu Al-Muhannad - may Allah protect him — presented some general 
principles which are to be followed when dealing with an issue as the earth and its 
creation and description, in order not to stray from the truth and adapt sources of 
knowledge which Allah has not sent down any authority for. He said in his risalah 
“Hagiqatul-Khalq”: 


“The first principle: The creation of the heavens and the earth, what is between them, 
how they were and the details regarding this, is (knowledge) which is from the knowledge 


of the unseen which cannot be known except through revelation. 


Allah — the Exalted — said: 
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“I did not make them witness the creation of the heavens and the earth nor to the 
creation of themselves, and I would not have taken the misguiders as assistants.” 
(Al-Kahf 18:51) 


The astrologers and the philosophers — and those who follow them among the physicists — 
wanted to measure the creation against the rules of the world which they bear witness to 
with their minds. So they indulged in lies of falsehood and they claimed that they — 
through their measurements and their calculations — know the beginning of the creation 
and its end. So they invented a lie against Allah and they came up with a major statement. 
Then their opinion became something studied in the schools, academies and universities, 
and they clothed themselves with the clothes of knowledge while it (i.e. their statement) is 
from the worst of ignorance and the worst of falsehood; because the realities of the 
creation are verily derived from the revelation and not from the words of the philosophers 


and the astrologers. 


The second principle: The reality of the creation and the description of the heavens and 
the earths and what is between them is something which Allah — ‘azza wa jalla — taught His 
Prophet (sallAllahu ‘alayhi wa sallam), and the Prophet (sallAllahu ‘alayhi wa sallam) taught it 
to his Companions (radiAllahu ‘anhum), and the Companions taught it to the Tabi’tin. And 
by this you will know that whatever has been narrated of clarification of the realities of the 
creation, (both) in the Sunnah and in the narrations, then the foundation for this is the 


revelation. 
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It is verily narrated in Sahih Al-Bukhari (4/106) from ‘Umar ibn Al-Khattab (radiAllahu 


‘anhu) who said: 
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"The Prophet (sallAllahu ‘alayhi wa sallam) stood up among us on one occasion. Then he informed 
us about the beginning of the creation and until the people of Paradise will enter their abodes and 
the people of the fire will enter their abodes. Then whoever remembered this remembered it and 


whoever forgot it forgot it.” 


So Allah — ‘azza wa jalla — is the One who taught His Prophet (sallAllahu ‘alayhi wa sallam) 
about the beginning of the creation, and the Messenger (sallAllahu ‘alayhi wa sallam) is the 
one who taught this to the Companions (radiAllahu ‘anhu). So in this case the statement of 
the one who claims that the Companions took the information which are connected with 
the creation of the heavens and the earth from Banu Israil, or that it (i.e. what the 
Companions said regarding this issue) is merely a mention of the widespread perception 
of their time, it is not accepted. Verily this is from the most false and abhorrent of 


statements. 


The third principle: It is not allowed for a Muslim to take his perception of the creation 
from the kuffar and the zanādiqah, and throw the Book, the Sunnah and the narrations 
behind his back, and arguing (for this) with the fact that what these doers of falsehood say 
has become established knowledge (in the world). 


Allah — the Exalted — said: 
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"Follow that which has been revealed to you by your Lord, and do not follow besides 
Him any aw/liya (protectors, helpers, guardians). Little do you remember.” (Al-A’raf 7:3) 


And Allah — the Exalted — said: 
OS GSS] A Ash! Sys Slated ae Sy OA bÉ Sys 


"And verily the shayatin inspire their allied (among mankind) to dispute with you. And if 
you follow them, then you are verily mushrikun.” (Al-An’am 6:121) 
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The fourth principle: The Muslim does not believe the kafir in any information when there 
is no evidence for it, and the basic principle is that the kafir is accused! with the Muslim in 
what he informs about. Then what is your opinion when his information directly opposes 


the Book, the Sunnah and the narrations. 


Allah — the Exalted — said: 
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"Verily those who do not believe in the verses of Allah invent lies, and those are the 
liars.” (An-Nahl 16:105) 


The fifth principle: Believing in the philosophers, the astrologers and the zanadigah is 
from the muwalah (alliance, love, loyalty) to the mushrikun, whom Allah has prohibited us 


from having muwalah towards. 


Allah — the Exalted — said: 
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“O you who believe. Do not take bitanah (advisors, consultants, friends, etc.) from those 
outside your religion, since they will not fail to do their best to corrupt you. They desire 
to harm you severely. Hatred has already appeared from their mouths, but what their 
breasts conceal is far worse. We have verily clarified the verses for if you (really) 
understand.” (Alu ‘Imran 3:118) 


And He — the Exalted — said: 


PA 


Ga CGD Kie Ay É SF Osh ahil O98 ia stash aS in Y ai all Gi g 


“O you who believe, do not take the disbelievers as awliya (allies, friends, protectors, 
helpers etc.) instead of the believers. Do you want to give Allah a plain authority over 
you.” (An-Nisa 4:144) 


And He — the Exalted — said: 


1 This means that the Muslim always should be skeptical in accepting the information provided by a kāfir as 
long as not evidence has been established to confirm his claim. 
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“O you who believe, do not take the Jews and the Christians as awliya (allies, friends, 
protectors, helpers etc.). They are the awliya of each other. And whoever takes them as 
allies, then he is verily from them. Verily Allah does not guide the unjust people.” 
(Al-Maidah 5:51) 


And He — the Exalted — said: 
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“O you who believe, do not take those who took your religion as mockery and play from 
among those who were given the Scripture before you and the kuffar as awliya (allies, 
friends, protectors, helpers etc.). And fear Allāh if you (really) are believers.” 
(Al-Māidah 5:57) 


So if you have understood this, then after that it will be easy for you to understand what 
this risalah? contains, and the opposition towards what they have taught you and lied to 
you about for many years — by describing a wrong and distorted perception of the creation 
— will not be something big for you. It will (also) not be difficult for you to reject the 
organization of Nasa in its claim that it has reached the stars, sat foot on the moon and that 
it has sent explorers to the heaven, the existence of which they reject to begin with and 
they call it space and emptiness. 


And if you have understood these principles it will not become something major in your 
chest to judge as falsehood everything which they narrate of lies and claims, nor will the 
pictures which they photoshop together scare you, or their fabricated movies which they 
claim they filmed on the moon or on Mars. They have failed and come to nothing, and 


they will never exceed their abilities. 


So seek the aid of Allah, do not let their lies frighten you and do not find any objection nor 
fear in yourself when opposing them, rejecting them and describing their opinions as 
foolish. 


2 The Shaykh here is referring to his own risdlah and not this one. His risalah “Hagiqatul-Khalq” covers more 
aspects of the creation while this one deals mainly with the earth. 
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When Musa came and threw his stick Then the magic of the magician was verily abolished 


O Allah, the Lord of Jibrail, Mikail and Israfil, the Creator of the heavens and the earth, the 
Knower of the unseen and the apparent. You judge between Your slaves in that in which 
they differ. Guide me to what they have differed in of the truth, by Your permission. 
Verily You guide whomever You Will to the Straight Path.” 


(Hagiqatul-Khalq by Abu Al-Muhannad, p. 3-6) 
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The manhaj of the Salaf regarding the chains of narration in tafsir? 


A person today might read a narration in the books of tafsir — that contain tafsir with the 
athar (narrations) — such as the tafsir of At-Tabari, Ibn Abi Hatim, Ad-Durr Al-Manthur or 
others, and find out that the narration is da’if (weak) due to one of the men in the chain of 
narration, and therefore he discards the narration and rejects the meaning of it. This is not 


correct to do according of the manhaj of the Salaf when it comes to tafsir of the Quran. 


First of all, whatever has been narrated in the tafsir based upon narrations which have 
been accepted by the scholars and leaders of this religion among the Salaf, then it is not 


correct to reject it when they accepted it, nor to discard it when they approved of it. 


Second of all, the Salaf had a specific manhaj regarding the tafsir which differed from their 
manhaj when it came to (for example) narrating the ahadith from the Prophet (sallAllahu 
‘alayhi wa sallam) which dealt with the ahkam (judgments) of halal, haram etc. 


So the Sunni — who is a follower of the manhaj of the Salaf in all aspects of knowledge — 
does not deviate from this manhaj, nor does he claim that anyone after the Salaf were better 


than them to determine what is to be approved of and what is to be rejected. 


The result of deviating from their manhaj in all categories of knowledge only leads to 
ignorance, disagreement and confusion. Because if the manhaj of the Salaf is rendered 
inapplicable in the different categories of knowledge, then this destroys the criterion for 
what is correct and what is not, what is Sunnah and what is bid’ah and what is knowledge 
and what is ignorance. It furthermore destroys the place of return for any differences of 
opinion and opens the doors for new manahij which no longer can be stopped or deemed 


incorrect due to the invalidation of the manhaj of the Salaf in the first place. 


The seeker of knowledge must therefore, before reading the tafsir, know what the manhaj 
of the Salaf in this is, so he doesn’t deal with this specific type of knowledge in a way 
which the Salaf did not deal with it, and therefore ends up in misguidance and confusion. 
It is therefore sought — with the permission of Allah the Exalted — to point out some points 
regarding the manhaj of the Salaf with regards to tafsir of the Quran, in order to clarify the 


issue for the reader. 


And all success is from Allah. 


3 The three sub-sections in this section are based upon some of what has been written in the book “At-Taqrir 
fi Asanid At-Tafsir” by ‘Abdul-‘Aziz ibn Marzug At-Tarifi 
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The rules of tafsir differs from the rules in other types of knowledge 


The methodology of the scholars when it comes to accepting the asanid (chains of 
narration) of tafsir differs from others than it of subjects of knowledge. The chain of 
narrations in a narration containing a hukm and a narration of a tafsir might be similar 
from the beginning of it to the last of it in both its men and in the type of hearing, but the 
first is described with a flaw while the other is declared sahih. And whoever looks into 
these ways of the scholars and continuously looks into it, he will realize that the 
knowledge of hadith and ‘ilal (flaws) is a difficult knowledge, and he will realize the size of 
dissimilarity that exist between the memorizers and the critics of the first generations and 
between those who undertook merely the apparent of this knowledge and its principles 


from the later generations. 


The narrations from the Messenger of Allah (sallAllahu ‘alayhi wa sallam) in tafsir are very 


few and it is the most weak of the narrations. Imam Ahmad — rahimahullah — said: 
sjalla Wy ntl: fret Ub Ged BO 


“Three things have no foundation: tafsir (interpretation of the Quran), malahim (battles) and 
maghazi (the military campaigns in which the Messenger of Allah (sallAllahu ‘alayhi wa sallam) 
participated).”* 


And what he means by this is: That the weak narrations in these subjects of knowledge are 
more in numbers than what is sahih, when being strict and guarding in the same way as it 


is done with the judgments of Islam derived by the hadith and narrations. 


This is how the scholars from the companions of Ahmad interpreted this; just as Az- 


Zarkashi transmitted this in “Al-Burhan” when he said: 
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“The scholars among his companions said: that what he meant was the most of it does not have 


correct chains of narration which are muttasilah*, otherwise then much of it is verily sahih, such as 


4 Al-Kamil by Ibn ‘Adi and Al-Jami’ by Al-Khatib 
5 A muttasil hadith refers to a continuous chain of narration in which each narrator has heard that narration 
from his teacher. 
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the tafsir of dhulm with shirk in the verse of Al-An’am, and the (interpretation of) the light account 
with the presentation, and the strength with shooting and other than this.” 


Much of that which is marfu” in the section of tafsir is similar to the da’if (weak), munkar 
(rejected) and mawdiu’ (fabricated), and due to this he said: “Three things have no foundation: 
tafsir, malahim and maghazi.” Which means: They do not have chain of narrations which are 
leaned upon, and if it exist then its existence is the same as its non-existence. And this is 
different from what some people understand from the apparent of his words; that it can be 
narrated without a chain of narration. And this is not correct. Because Imam Ahmad verily 
narrated a number of hadith in his “Musnad” and then said (about the same narration) 
another place in his questions (which he was asked) and other places: ‘Verily it does not 
have a chain of narration’ or ‘It does not have any foundation’, while he is the most 
knowledgeable about what he narrated. There are many examples of this. 


Among that is what he narrated in his “Musnad” from the hadith of Ibn ‘Umar marfa’ (i.e. 
ascribed to the Messenger of Allah (sallAllahu ‘alayhi wa sallam)): 
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“Whoever buys a garment for ten dirham and among those (ten dirham) there is a haram 
dirham, then Allah will not accept his prayer as long as it (i.e. the garment) is upon him.” 


He said about this in the version of Abū Talib: “This (narration) is nothing; it does not have 


any isnad (chain of narration).”” 


Also among this is: What he narrated from Abu Mijlaz, from Ibn ‘Umar that the Prophet 
(sallAllahu ‘alayhi wa sallam) made ruku’ in the first rak’ah of the dhuhr prayer. Then his 
Companions saw that the recited Surah As-Sajdah. And verily did Ahmad say about this: 
“It does not have any isnad.”* 


And many hadith which have been narrated with an isnad, but the scholars do not 
differentiate between the existence and non-existence of the isnad, due its rejection and its 


weakness. 


6 A marfi’ hadith is a hadith which is ascribed directly to the Prophet (sallAllahu ‘alayhi wa sallam), meaning 
that it is his (sallAllahu ‘alayhi wa sallam) words. 

7 Al-Khallal mentioned this. And Ibn ‘Adi Al-Hadi conveyed it in “At-Tanqih”. 

8 Ibn Rajab narrated this in “Al-Fath” 
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The tasahul (leniency) of the Salaf in tafsir 


Despite of the fact that the trustworthy narrators gave great attention to the affairs of the 
religion and the issues of apparent judgments with which the people are addressed with 
regards to their lives — and they cared for it, narrated it and searched to establish its 
correctness — they still showed leniency in other things. When the Shart’ah was established 
and protected and the writing of it began, then the attention towards the knowledge of the 
tafsir (interpretation), the strah (biography), the tarikh (history), the fitan (tribulations) and 
the maghazi (battles) appeared. This attention in the time of the Tabi’in was more spread 
than in time of the Sahabah, and in the time of the followers of the Tabi’iin it was more 
spread than in the time of the Tabi’iin, and in the time of the followers of the followers of 
the Tabi’tin it was more spread than in the time of the followers of the Tabi’tin. And such it 


was until the different types of knowledge was written down. 


In most of the cases then the outstanding people of tafsir, strah and maghazi, they do not 
reach the ordinary trustworthy narrators of the hadith speaking about the ahkam 
(judgments) in trustworthiness and religious virtue. And due to this there is a lot of da'if 
(weak), wahi (fragile), munkar (rejected) and mawdu’ (fabricated). Because these narrations 
were not carried by the early scholars and they did not show much attention to it; such as 
Shu’ba, Sufyan, Malik, Ibn Mahdi and others among the established early preservers of the 


narrations. 


And the aimmah (leaders) show leniency in tafsir, but they do not show leniency in the 


evidences of the ahkam (judgments). 
Abdur-Rahman ibn Mahdi said: 
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“When we narrate from the Prophet (sallAllahu ‘alayhi wa sallam) regarding halal, haram and the 
ahkam then we are very strict in the asanid (chains of narration) and we look after the fault in the 
narrators. But when we narrate regarding the benefits of the deeds, the reward and the punishment, 
and the mubah and the invocations, then we are lenient in the chains of narration.” (Al- 
Mustadrak ‘ala As-Sahihayn) 


Yahya ibn Sa’id Al-Qattan said: 
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"They were lenient in taking the tafsir from a people who were not trustworthy in hadith.” 


Then he mentioned some of them such as: Layth ibn Abi Sulaym, Juwaybir ibn Sa’id, Ad- 
Dahhak, and Muhammad ibn Saib. And he said: 


wee ill Kay dyad Lat Y og 


“The state of these people is not praised, but (still) tafsir is written from them.”° 


So writing tafsir from them is possible because they verily showed attention to it (i.e. 
tafsir), thus they became the leaders of tafsir, and likewise from the leaders of language. 
And even though some of these are weak in narration and not to be dependent upon in, 


then it is still allowed to narrate from them. 


9 Dalail An-Nubuwwah by Al-Bayhaqi 
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The reasons for being lenient in the narration from those deemed da’if in narration 
in_tafsir 


In tafsir there are several contexts due to which the Salaf were tolerant with regards to the 


narration of tafsir and writing it down: 


The first context: That the written works and the narrations from the Sahabah and the 
Tabi’tin are verily books which they narrated to each other, and they are not 
memorizations which were memorized in the chests of men. Due to this there were not 
many narrations that were memorized in tafsir. So there existed copies, and these then 
became well-known; such as the tafsir of ‘Ali ibn Abi Talhah from Ibn ‘Abbas, the tafsir of 
‘Atiyyah Al-’Awdi from him (i.e. Ibn ‘Abbas), the tafsir of As-Suddi from his teachers, the 
tafsir of Qatadah which was narrated from him by Ma’mar ibn Rashid and Sa’id ibn Abi 
“Arubah, the tafsir of Ad-Dahhak ibn Muzahim and likewise the tafsir of Mujahid ibn Jabr 


which Al-Qasim ibn Abi Bazzah and other narrated from him. 


These pages were narrated and conveyed if the one who narrated them were not accused 
of lying, because it was conveyed on the basis that it was narrated from these pages (and 
not from memorization). So when the leaders would say that the narrator is da’if, then 
what they would mean — in most cases — is his narrations regarding halal and haram, but 
when it came to implementation and using his narration as evidence they would differ, 
because the ahkam is what is intended with Jarh (criticism) and Ta’dil (praise) and not the 


person himself. 


And if the one who copied the tafsir himself is trustworthy, then leniency is showed in 
conveying what he has copied. And if we were strict in the copied just like we are strict 
regarding the one copying, then almost nothing of the well-known written works of As- 
Sunnah would be correct for us, not to speak about other works than these. And verily 
among those who convey the copies are those who are weak in memorization, but trusted 
in his religion, and the issue regarding him is easier than a person who has a memorized 


narration while he is weak in memorization, even if he is trusted in his religion. 


This could be problematic for the one who looks into this issue, and be confusing for 


him from two aspects: 


The first: That the scholars would describe a narrator with some criticism such as being 
weak, and then it becomes a problem for the one who looks in the books regarding the 


men (i.e. narrators), and jarh, ta’dil and ‘ilal. So he asks: ‘How can a narration be correct from 


14 


The earth - Its creation and description 


him when the scholars have called him weak in narration?’ And another problem could be an 
Imam declaring a hadith regarding the ahkam da’if due to a narrator among the narrators of 
tafsir. 


And the clarification of this is: That the words of the scholars regarding this specific 
narrator are general (and not in detail), and the way the scholars dealt with the chains of 
narrations in tafsir in practice explain their manhaj in detail. And in some cases there is a 
text explaining the details. So the famous tafsir of Mujahid ibn Jabr — which is among the 
most correct in narration in tafsir — if the criticizers applied their very strict manhaj which 
they apply regarding the ahkam, then most of the tafsir would have been weak. And this is 
because it is mungati‘ah (abrupted) by a book narrated by Al-Qasim ibn Abi Bazzah from 
Mujahid ibn Jabr; no matter if it is from ‘Abdullah ibn ‘Abbas or from the sayings of 
Mujahid ibn Jabr himself. And similar to this is the famous narration of ‘Alt ibn Abi 
Talhah, from Ibn ‘Abbas which he did not hear from him (himself). 


And looking in the text (ie. hadith or narration) and distinguishing it before giving it a 
judgment is sound and correct for the leaders of hadith; so the texts of tafsir, fadail and 
maghazi are all different than the ahkam. And even the different parts of the ahkam differ 
from each other. Because among them are usül (fundamental principles), some are furū’ 
(branches), some are well-known issues and some are other than these. And every part has 
its amount of diligence and strictness. So when leaving out looking at the type of text dealt 
with before judging it overcame the latecomers of the muhaddithun, then the narrations of 


tafsir were included in their negligence. 


The second aspect which could be problematic for the one who looks is: If the tafsir (of a 
verse) occurs for them in some of the narrations which contain both ahkam and tafsir, or 


that the specific narration of tafsir contains a hukm shar’? in itself. 


And the answer to this is: If it contained a hukm shar’l of halal or haram, then strictness 
would been applied regarding it, and if not then the asl is that it does not contain a hukm 
shar’t and that it is dealt with as the tafsir of that meaning which is narrated regarding the 
words of Allah. And in most cases then the narrations of the ahkam which occur in tafsir if 
they are marfu’ (i.e. ascribed to the Prophet (sallAllahu ‘alayhi wa sallam)) then the books of 
ahkam are almost never free from that hukm and the clarification of its judgment, and 


likewise the mawgif'® and the maqtu™ if they are the only one of their kind in that subject. 


10 A narration ascribed to a Sahabi 
1 A narration ascribed to a Tabi’ 
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The second context: The reason for which the scholars show leniency in the narrations of 
the mufassirun (interpreters of the Quran) is that a person who is a specialist in one skill 
(i.e. type of knowledge) is preferred over others. Even if another person is among the 
trustworthy or established memorizers, then the specialist in what he narrates is still 
preferred over him in most cases. Due to this it became famous and well-known about 
many of the leaders and narrators that they had become specialist in a given subject and 
were superior in it, and that he was preferred in this subject over those who were better 
than him in memorization and narration, and also those better than him in religion and 
goodness. For example the leaders in the knowledge of the giraat (ways of reciting the 
Quran) among them are those whose narration in the hadith of the ahkam is not accepted 
even if he is trustworthy in other subjects; such as ‘Asim ibn Abi An-Nujiid, Hafs ibn 


‘Umar and Hafs ibn Sulayman. 

Ahmad said regarding Hafs ibn Sulayman: “His hadith are rejected.” 

And Ibn Hajr said regarding him: “His hadith are rejected, despite his leadership in the qiraat.” 
And others said he was trustworthy such as Ibn Ma’in and Ibn Hibban. 


Similar it is with Nafi’ ibn Abi Nu’aym Al-Madani, ‘Isa ibn Mayna Al-Madani who is 


known as Qalun, and he is one of those who narrated from Nafi’. 


And the specialization (of some people within certain subjects of knowledge) is well- 
known, and that some of the narrators showed great care to some types of knowledge and 
not others is well-known. Some narrators are even known for being an expert in a subject 
of knowledge while he is not known at all in other subjects; such as ‘Uthman ibn Sa’id 
who is known as ‘Warash’, and he is one of the narrators from Nafi’ regarding the qiraat 


while he is not known for narrating hadith at all. 


So some of them might have specialized in one subject among the subjects, showed great 
care to it and spent his efforts in it so (as a result of this) he is preferred over others in that 
subject, even if the one he is preferred over is wider in knowledge and better in virtue than 
him. So Mujahid ibn Jabr is preferred in tafsir over others than him among the elders of the 
Tabi'in, while he is neither the most knowledgeable among them nor the best of them in 


religion. But he is a specialist in tafsir and due to this he said about himself: 


eels biil 4s OT! 
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"The Quran has taken up all of my knowledge.” 


Which means: ‘I have placed all of my knowledge in (learning) the Quran.’ And due to his 
specialization the aimmah preferred him over others. So for example Ibn Jarir At-Tabari, in 
his tafsir he depended on the narrations from Mujahid, and if someone would say that a 
third of the narrations from the Tabi’tin in the tafsir of Ibn Jarir At-Tabari are from Mujahid 
ibn Jabr then this would not be far from the truth. And due to this the tafsir of Ibn Jarir At- 
Tabari in general contain the knowledge of Mujahid ibn Jabr and it doesn’t wander away 
from it except a little. So due to this specialization he surpassed others and was preferred 


over them. 
Yahya ibn Sa’id Al-Qattan said: 

sina) jou of dlp Jh Ilale 
"They were lenient in narrating from some of those deemed weak (in narration).” 


Such as Layth ibn Abi Sulaym, Juwaybir, Ad-Dahhak and Al-Kalbi. And he (i.e. Yahya) 


said: 
etl ree [a reel pees Yo 
Their hadith is not praised, but tafstr can be written from them.” 


For the muhaddithin this is the case in all subjects of knowledge in which it is possible to 
specialize in, such as the sirah and maghazi. For example Muhammad ibn Ishaq, Musa ibn 
‘Uqbah, Ziyad Al-Bakkai and the likes of these are specialist in the maghazi (battles), while 


in the ahkam they are not. 
Ahmad ibn Hanbal said: 
Leig UU Glew! cpl ot Ge CHS 
“The maghazi and what is similar can be written from Muhammad ibn Ishaq.” 
And Ibn Ma’in said regarding Ziyad Al-Bakkai: 
WE Lane g Lely ill Ba Ub Y 
12 At-Tarikh by Ibn Abi Khaythamah 


13 Sharh Al-‘Tlal by At-Tirmidhi 
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“There is no harm in him in the maghazi, but in other things then no (i.e. do not narrate from 


him).”"4 


So whoever applies the methods and ways of the aimmah — which they applied regarding 
the hadith and narration of the ahkam (legal judgments) — upon the narrations of tafsir, then 
he is verily mistaken in this. And this has verily become well-known — among those who 
show no care among the latecomers — that they apply these principles of hadith which the 
scholars have mentioned in ‘ultim al-hadith (the science of hadith) and mustalah al-hadith (the 
terms of hadith) upon the narrations of tafsir. And this is opposite of the manhaj of the 
aimmah. Some of the latecomers have verily reached extremism in this subject so they 
completely reject many of the narrations of the mufassirun; such as the narrations of As- 
Suddi Isma’‘ll ibn ‘Abdur-Rahman, the narrations of Muhammad ibn Ka’b, the narrations 
of Layth ibn Abi Sulaym in his narration from Mujahid ibn Jabr and others than them with 


the reasoning that the chains of narrations are weak, and this is exaggeration. 


It should be known that conveying and narrating is one thing, while depending upon is 


another thing, and the first does not necessitate the second. 


The third context: That the fundamental argumentation and depending in tafsir is verily 


based upon the Arabic language, and it must be returned to it. 


Allah — the Exalted — said: 


“And We did not sent any messenger except (speaking) in the language of his people.” 
(Ibrahim 14:4) 


And He - the Exalted — said: 
“In a clear Arabic language.” (Ash-Shu’ara 26:195) 


And many of the mufassirin and those who narrated the tafsir before it was written down 


were among the Arabs. Verily did Al-Bayhaqi mention this when he said: 


ba illy pot! EUS G pehs Lily opal lal a ob Lets abla tay lgd Le OF gic pentell Let G Igbo Lely 


14 Tarikh Ibn Ma’in — the riwayah of Ad-Darimi 
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TALANAN KOI 


“And they verily showed leniency when taking the tafsir from them because what they interpreted 
with, the ways of the Arabic language would testify for them in those words. And verily their work 


in this was only gathering and aligning.” 


And so the Salaf would consider more factors when accepting the tafsir, in opposition to 
many latecomers who do not go into the amount of detail that they went in or who do not 
apply the rules that they applied, and so they make mistakes and lead others into 


mistakes. 


15 Dalail An-Nubuwwah (1/35) 
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Allah — the Exalted — said: 


The earth - Its creation and description 


Qlites LoZ ¥ IÓ zi ia Eó 5415 de idas 3) (21) okai lajia 5) ted is Sef aS) 
Í aÍ ás & (22) bea sigo dy Gai Lhe Ys ghy Gy paG aii dé eas A 
Jee ci Ad J (23) ybi o o 5 Gelai SUS Sinh iais (bj 455 Oty A 
J5 tl Maes IT Sa) aks Je pees ad thi oa bes Oy ects dy dea 


AS Cie i ója BUS I Cys (24) Oly ast; 85 Bj GAEL BUS EET iagi Shs Bb u 


“And has there come to you the news of the adversaries, when they climbed over the 
wall of the prayer chamber (of Dawud). When they entered upon Dawud and he was 
afraid of them? They said: ‘Fear not. (We are) two adversaries, one of whom has 
wronged the other, so judge between us with truth and do not exceed (it) and guide us 
to the straight path. Verily this is my brother, he has ninety-nine sheep, and I have one 
sheep; so he said: ‘Entrust it to me’, and he overpowered me in speech.’ He (Dawud) 
said: ‘He has verily wronged you in demanding your sheep (in addition) to his sheep. 
And verily many associates oppress one another, except for those who believe and do 
righteous deeds - and few are they.’ And Dawid became certain that We had tested 
him, and he asked forgiveness of his Lord and fell down bowing (in prostration) and 
turned in repentance. So We forgave him that. And verily for him is nearness to Us and 
a good place of return.” (Sad 38:21-25) 


In the tafsir of this verse, the Sahabah, the Tabi’un and the followers of the Tabi’un 
accepted and narrated an interpretation which some people claim is taken from the 
narrations of Banu Israil. This interpretation states that the mistake which Dawtd (‘alayhi 
as-salam) committed and later asked for forgiveness for and was forgiven was, that while 
following a pigeon of gold which appeared to him he came to look at a woman whom he 
saw while she was washing (i.e. unclothed). Some of the Salaf described the details of this 


story while others mentioned briefly that he was tested by looking. 


This interpretation of the mistake (or fitnah) of Dawud (‘alayhi as-salam) is narrated from 
‘Abdullah ibn Mas’ud, ‘Abdullah ibn ‘Abbas, As-Suddi, Al-Hasan Al-Basri, Mujahid, Sa’1d 
ibn Jubayr, Ka’b Al-Ahbar, Wahb ibn Munabbih, Al-Kalbi, Muqātil and even in a weak 
hadith from the Prophet (sallAllahu ‘alayhi wa sallam) by way of Anas ibn Malik. And as for 
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the sources of these statements then they can be found many fafasir of the mentioned 
verses, such as the tafsir of At-Tabari, Ibn Abi Hatim, Al-Baghawi1, Ad-Durr Al-Manthur, 
Ibn Al-Mundhir, Ibn Abi Shaybah and others. 


Among these names are the leaders and specialists of tafsir who we are supposed to use as 
a guideline for what to accept and what not to accept. Furthermore these are closer to the 
Prophet (sallAllahu ‘alayhi wa sallam) — according to their level of companionship etc. — than 
us and they understand the religion and what was intended with the Quran better than we 
do. Thus, a follower of the Salaf will naturally accept the tafsir of the verse which was good 
enough for these mountains of tafsir - among who were the one given the title ‘The 
Interpreter of the Quran’ — and not feel any objection in himself with accepting and believing 


in what they accepted and believed in. 


Unfortunately some of the mufassiriin (interpreters of the Quran) from the latecomers left 
the manhaj of the Salaf in tafsir — in some aspects — and made up their own criteria for what 
is accepted and what is rejected. Here — for example — Ibn Kathir completely discards the 
tafsir of the Salaf with regards to the mistake of Dawud (alayhi as-salam). He said in his 
tafsir of the verses: 


I Bhs eSa BH á bags patel oé ga GE ot y Sob WET ies is byped $3 i 
Bs cod Ga ESS - GLa ge OIF Oy igi LT ge cai Lg wily, 3 BY 5 tke By Y hs A ee 

Uaf 5 568 Gal ag Se OTA Op - ges $- St dy Gale 54 Of ataid os sl a de a Of Ue act 
“Verily did the (early) mufassirun here mention a story where most of it is taken from Israiliyyat 
(the narrations of Banu Israil) and there is no established hadith from the Ma’sum (i.e. protected in 
what he narrates, i.e. Muhammad (sallAllahu ‘alayhi wa sallam)) which it is obligatory to follow. 
And Ibn Abi Hatim here narrated a hadith whose chain of narration is not correct, because it is 
from the narration of Yazid Ar-Raggashi, from Anas. And Yazid — even if he was from the 
righteous — then he is da’if (weak) in hadith for the aimmah. So it is more correct to restrict this 
story to being the mere recitation and to refer the knowledge of it to Allah ‘azza wa jalla. For verily 


the Quran is truth and everything it contains is also the truth.”1° 


And this statement is very problematic from several angles: 


16 Tafsir Ibn Kathir — Sūrah Sad 
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1) Whoever does not describe the mistake of Dawud (‘alayhi as-salam) as being the women 
has exited from the agreement of the Salaf regarding the tafsir of this verse. Because in the 


first three generations there exist no other opinion than the mistake is the woman. 


2) Restricting the tafsir of the verse to being merely the recitation of it is a type of tafwid, 
similar to the tafwid of the Mufawwidah who said: ‘We affirm the text of the Attributes of 
Allah which have been narrated in the evidences, but we don’t know the meaning of them, and that 
we refer to Allah.” And this is an innovation that leaves a great part of the Islamic texts 


unexplained. 


3) If it is possible for a latecomer to judge that a tafsir which was narrated by the Salaf can 
be discarded and that it should be disregarded, then that means the latecomers become the 
criterion for what can be accepted and rejected in this religion, while this is the exact 
opposite of what the manhaj of the Salaf is. The manhaj of the Salaf is the manhaj of 
following and submitting to the first guidance which was presented and established by 
the three blessed generation, while everything that comes after them is the be measured 
according to their religion. If the door is opened for disregarding their manhaj and their 
belief, then the religion has become open for change which has caused the fitnah which we 


see today. 


4) It necessitates the claim that Ibn Mas’td, Ibn ‘Abbas, Mujahid, Sa’id ibn Jubayr etc. etc. 
— who all among the Salaf were known as the leaders of tafsir — were ignorant and that they 
said something which was either wrong or inappropriate in the issue, while the latecomers 
had better knowledge and understanding than they did, since they saw something which 
they didn’t. And it becomes even worse if the latecomer claims that describing the mistake 
of Dawud (‘alayhi as-salam) as the look which he cast upon the woman — and the rest of the 
story — is in opposition with ‘ismah al-anbiya (the protection of the prophets from making 


mistakes), because this make the ‘so-called’ opposition of the Salaf to the truth even worse. 


5) It leaves the Muslim in confusion when seeking the tafsir of the Book of Allah. Because 
how can something be wrong which Ibn ‘Abbas, Ibn Mas’ud, Mujahid, Sa’id ibn Jubayr 
and others all were pleased with believing in and narrating on to their students and the 
general public, while they are the Salaf of this Ummah, and then what someone from the 
8th century after hijrah says is correct? Not to mention the catastrophic claims there is 


made when someone tries to explain his way out of this. 


The safe way is accepting the ‘aqidah and manhaj of the Salaf in every big and small issue 


and then relax due to knowing you have not parted from their way. 


22 


The earth - Its creation and description 


The tafsir of some verses from the Quran 


In front of you is a gathering of some narrations from the Salaf and what the scholars of 
tafsir narrated in their tafasir of the verses in which Allah — the Exalted — mentions the 


creation of the earth and its description, and at times other related issues. 


Before reading this, then be aware of the following regarding what is mentioned in this 


text: 


1) It is not claimed that all narrations are sahih (correct in chain of narration). Rather what 
is included in this text is what the scholars of tafsir have chosen to narrate in their books 


and what the Salaf believed in and were pleased with. 


2) It is not claimed that the narrations included in this text is the only correct tafsir of a 
given verse. Rather a verse might have different interpretations among the interpreters of 
the Quran, and only the narrations which are relevant for the subject of this text have been 
included. An example of this could be the tafsir of the words of Allah the Exalted: 


WAS sed a dal 


i 


Opies WEI 2S cok AS lal) Ge asg VALLES LEG ELS QoS Ig SpE O 


Ng 


“Did those who disbelieve not see that the heavens and the earth they were joined 
together, then We parted them? And We have made from water every living thing. Will 
they not then believe?” (Al-Anbiya 21:30) 


Ibn Jarir At-Tabari mentions four different interpretations of the words ‘joined together’: 


1) That it means that the seven heavens and the seven earths were stuck (or attached) 
together, and then Allah separated between them with air. 

2) That the seven heavens were joined together in layers, and then Allah made them 
into seven separate heavens. And likewise the seven earths were joined together in 
layers, and then Allah made them into seven separate earths. 

3) That the heavens were closed so they did not give rain, and the earth was closed so 
it did give its vegetation, and then Allah split the heaven open with rain and the 
earth with vegetation. 

4) That this was because the night came before the day, so He split open the day. 


And in this case only the narrations which are relevant to the subject of this text have been 


included. 


3) In order for the text not to be too long repetitive narrations have been removed. So for 


example if the same narration has been mentioned with different chains of narrations, then 
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in most cases only one of them has been included. Likewise if the same narration has been 
mentioned in the different books of tafsir, then in most cases it has not been included more 


than one time. 


4) The Arabic language is a very rich language and one word might have many different 
translations into English. When this has been the case several options that fit in the context 
have been provided in parenthesis in order to have a fair translation in a subject with 


different opinions. 


So let the reader sit down, take his time and read this text and see for himself how the 
Messenger of Allah (sallAllahu ‘alayhi wa sallam) and the Salaf would describe the creation 
of the earth and its form and shape and then based on this he can form his own beliefs 
based on the correct sources and the safe way. And let the reader know that this 
knowledge is not something strange or new which has been made difficult for the 
Muslims to attain, rather did Allah — the Exalted — mention the creation of everything in 
the Quran and His Messenger (sallAllahu ‘alayhi wa sallam) explained this in details to his 


Companions (radiAllahu ‘anhum). 

‘Umar ibn Al-Khattab (radiAllahu ‘anhu) said: 

dhis os GUS bas pha É yay his Wi ART des Bgl ody Ge GEE u hag ade at) Le tll Ga ab 
Ai A Rood 

"The Prophet (sallAllahu ‘alayhi wa sallam) stood up among us on one occasion. Then he informed 

us about the beginning of the creation and until the people of Paradise will enter their abodes and 


the people of the fire will enter their abodes. Then whoever remembered this remembered it and 
whoever forgot it forgot it.” (Sahih Al-Bukhārī) 


And Abu Sa'id Al-Khudri (radiAllahu ‘anhu) said: 
wot fi acted) ols di SSG Le ph old Hes AG US pel Ble Uy aly ale OV Le fi J & Le 


Led Cpe eed g c Ales cpt Ales 4 


"The Prophet (sallAllahu ‘alayhi wa sallam) prayed the afternoon prayer with us in the day, then 
the stood up and gave a speech. And he did not leave anything of what exists until the 
establishment of the Hour except that he informed us about it. Then whoever remembered this 
remembered it and whoever forgot it forgot it.” (At-Tirmidhi — hasan sahih) 
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We ask Allah — the Exalted — to show us the truth as the truth and provide us with 
following it, and to show us the falsehood as falsehood and provide us with staying away 


from it. Allahumma Amin. 
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His words: ”The One who made the earth a bed for you...” (Al-Baqarah 2:22) 


Allah — the Exalted — said: 


”The One who made the earth a bed (or mattress) for you, and the heaven a ceiling. And 
He sent down water from the heaven, and brought with it fruits out as a provision for 
you. So do not ascribe rivals to Allah while you know.” (Al-Baqarah 2:22) 


It was narrated in tafsir Ad-Durr Al-Manthur: 
a slaty Ube 5581 20 ae coal : Slat ays 


”His — the Exalted — words: ”The One who made the earth a bed (or mattress) for you, 
and the heaven a roof (or ceiling).” 


HE AA ce: dB ia aN ASS ee eal: gh g a Blase) Ge by aAa oll ye EE gle bls pe Bl el 
i Le abe cog BN ES Lo Me set g SB sly tdi jii Sel cog leah 


Ibn Jarir and Ibn Abi Hatim narrated from Ibn Mas’td and people from the Companions, 
regarding His words: ”The One who made the earth a bed (or mattress) for you.” He 
said: “It is a firash (bed or mattress) upon which you walk. And it is the mihad (bed or flat land) 
and the garar (firm and fixed place). And the heaven is the ceiling.’ He said: ‘He built the heaven 
upon the earth in the shape of a dome, and it is the roof of the earth.’” 


Sy Bel ate: JU pelt yp gt ge" Sleds ei" g Ewes gasa Bip « AE ale BE Gl ils 355 i els 


BS get il Shey igi Sey Ste oe emt oá i Jyh Gs Stas ches ale i Se Ai Sgt 
2043 o GUS OE Es gs feos I KS. abl OU: ed á det. Pd ie a a 5 
iists aie de all Geil s iesist ANS a gas st ó Sa Bib g ag : Sus loci 


SHY Jos Loi y id a - Gi) fhe a an tio Íh; - KS anos Je tists cater Je 


Abu Dawud, Ibn Abi Hatim, Abū Ash-Shaykh, Ibn Mardtyah and Al-Bayhaqi in “Al- 
Asma was-Sifat” narrated from Jubayr ibn Mut’im who said: “A Bedouin came to the 
Messenger of Allah (sallAllahu ‘alayhi wa sallam) and said: ‘O Messenger of Allah, the 
souls have been overexerted, the family has perished, the wealth has been consumed and 
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the livestock has died, so ask your Lord for rain for us, because we verily take Allah as an 
intercessor with you and you (as an intercessor) with Allah.’ So the Prophet (sallAllahu 
‘alayhi wa sallam) said: ‘SubhanAllah.’ And he continued to praise (Allah) until this was 
seen in the faces of his companions. Then he said: ‘Woe to you. Do you know who Allah 
is? Verily the affair of Allah is much bigger than that. And verily He is not sought as an 
intercessor with anyone. And He is verily above His heavens upon His Throne. And His 
Throne is upon His heavens, and His heavens are upon His earths like this — and he 
showed with his fingers the shape of a dome — and verily does it (i.e. the Throne) have a 


creak like the creak of the saddle when the rider mounts it.’” 
EN fe oi Se Bets sees : JG Gyles 23 tl ye “baii o N gig WA de ely 


“Abd Ibn Humayd and Abu Ash-Shaykh in “Al-‘Adhamah” narrated from Iyyas ibn 
Mu’awiyah who said: “The heaven is built as a dome over the earth, just like a dome (as you 


know it).” 
bie) SF edly Gey Ge kEi bt be tet: JG ot of hs oe AE Hl shy 


Abu Ash-Shaykh narrated from Wahb ibn Munabbih who said: “A bit of the edges of the 
heaven is embracing (or enveloping or enclosing) the earths. And the oceans are like the edges of a 
tent.” 


yas Lol) aka aes YES, is Bat Co JE Gl gel eee Ul Bl th 


Ibn Abi Hatim narrated from Al-Qasim ibn Abt Bazzah who said: “The heaven is not square, 


rather it is built like a dome and the people see it (as being) green.” 


It was narrated in tafsir of Ibn Abi Hatim 

PI Be slats) BS Gly slaty UI" ate slaty: GEN ye e DÍ E th By yee Wo tes} gf Gls - 224 
WS 32 5915 Be gegia iN Me Lake cag HH eS 

224 — Abu Zur’ah narrated to us, from ‘Amr ibn Hammad, from Asbat, from As-Suddi 

(who said): “And the heaven a ceiling.” “As for (His words) “And the heaven a ceiling.” 


Then the building of the heaven upon the earth is like the shape of a dome, and it is a roof upon the 


earth.” And similar to this was narrated from Qatadah. 
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It was mentioned in tafsir At-Tabari: 
al O85. UG GT 32 383 eg tod oo a beh ids: JG e pte de: JG e Sys BG oy Shs us - 475 
C25 ASS gee gii": gas ae ty Le i Onl Bye É 85 o aks NN é HF SES e HS BIB e lle 
Sealy Sheed 05 « gile AE Sole cgi " Lt 
475 — Just as Musa ibn Harun narrated to me and said: ‘Amr narrated to us and said: Asbat 
narrated to us, from As-Suddi in an information which he mentioned from Abu Malik and 
from Abu Salih, from Ibn ‘Abbas and Murrah and Ibn Mas’tid and people from the 
Companions of the Prophet (sallAllahu ‘alayhi wa sallam): "The One who made the earth a 


bed (or mattress) for you.” “It is a bed which you walk upon, and it is the mihad (bed or flat 
land) and the qarar (firm and fixed place).” 


476 — Bishr ibn Mu’adh narrated to ud and said: Yazid ibn Zuray’ narrated to us, from 
Sa’id, from Qatadah: ”The One who made the earth a bed (or mattress) for you.” He said: 
“A muihad (bed or flat land) for you.” 


Be "sl oh eel ee es Ge ee R E r 
. Bk ect " Lok 
477 — Al-Muthanna narrated to me and said: Ishaq narrated to us, from ‘Abdullah ibn Abi 


Ja'far, from his father, from Ar-Rab?i’ ibn Anas: ”The One who made the earth a bed (or 


mattress) for you.” “This means: A mihad (bed or flat land).” 
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His words: “He is the One who created everything...” (Al-Baqarah 2:29) 


Allah — the Exalted — said: 


tle eek JSS oh SIGH Re BANGS sid) Mc AKAN oi g GAS gle call 8 


“He is the One who created everything for you which is in the earth, and then He rose 
up to the heaven and made them seven heavens. And He is Aware of everything.” 
(Al-Baqarah 2:29) 


It was narrated in tafsir Ad-Durr Al-Manthutr: 


255 Ge gall sh i oS Gg aad Be “ mbad “ Te dh BE f ia e we Gly BAY es e oD Ae g 
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‘Abdur-Razzaq, ‘Abd ibn Humayd, Ibn Jarir, Ibn Abi Hatim and Abu Ash-Shaykh in “Al- 
‘Adhamah” narrated from Mujahid regarding His word: “He is the One who created 
everything for you which is in the earth.” He said: “He subjected what is in the earth for you, 
then He rose up to the Heaven.” He said: “Allah created the earth before the heaven. Then when He 
created the earth smoke emerged from it, and this is (the meaning of) His words: “And then He 


rose up to the heaven and made them seven heavens.” “He says: He created seven heavens 


above one another, and seven earths below one another.” 
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Ibn Jarir, Ibn Al-Mundhir, Ibn Abi Hatim and Al-Bayhaqi in “Al-Asma was-Sifat” narrated 
by way of As-Suddi, from Abu Malik and from Abu Salih, from Ibn ‘Abbas. And from 
Murrah Al-Hamadani, from Ibn Mas’td, and from people of the Companions of the 
Messenger of Allah (sallAllahu ‘alayhi wa sallam) regarding His — the Exalted — words: “He 
is the One who created everything for you which is in the earth, and then He rose up to 
the heaven and made them seven heavens.” He said: “Verily the Throne of Allah was upon 
the water, and He didn’t create anything before the water. Then when He wanted to create the 
creation He made smoke emerge from the water. It then ascended above the water and rose above it 
and therefore He called it sama. Then He dried the water and made it into one earth. Then He split 
(or cut) it into seven earths on Al-Ahad (Sunday) and Al-Ithnayn (Monday). And He created the 
earth upon the whale, and that is the one He mentioned in His words: “Nun. And the pen.” (Al- 
Qalam 68:1) And the whale is in the water, and the water is upon the surface of a stone, and the 
stone is upon the back of an angel, and the angel is upon a rock, and the rock is in the wind, and it is 
the stone which Luqman mentioned. It is not in the heaven nor in the earth. Then the whale moved 
and shook, so the earth shook. Then He established mountains upon it and it became firm. Therefor 
the mountains boast to the earth (about this). And this is His words: “And He cast mountains 
into the earth standing firm, lest it should shake with you.” (An-Nahl 16:15)” 
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‘Uthman ibn Sa’id Ad-Dārimī narrated in “Kitab Ar-Radd ‘ala Al-Jahmiyyah” from 
‘Abdullah ibn ‘Amr who said: “When Allah wanted to create the things His Throne was upon 
the water, and there was no heaven and no earth. He created the wind and empowered it over the 
water until its waves started moving and its heaps awoke. Then He made smoke, clay and foam 
emerge from the water. Then He ordered the smoke so it ascended and rose and grew in size. Then 
He created the heavens from it, and He created the earths from the clay, and He created the 
mountains from the foam.” 
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Ahmad and ‘Abd ibn Humayd Abu Dawud narrated — and At-Tirmidhi called it hasan — 
and Ibn Majah, ‘Uthman ibn Sa’id Ad-Darimi in “Ar-Radd ‘ala Al-Jahmiyyah”, Ibn Abi 
Ad-Dunya in “Kitab Al-Matar”, Ibn Abi ‘Asim in “As-Sunnah”, Abū Ya’la, Ibn 
Khuzaymah in “At-Tawhid”, Ibn Abi Hatim, Abū Ahmad, Al-Hakim in “Al-Kuna”, At- 
Tabarani in “Al-Kabir”, Abu Ash-Shaykh in “Al-’Adhamah” - and Al-Hakim called it 
sahth — and Al-Lalakai in “As-Sunnah”, Al-Bayhaqi in “Al-Asma was-Sifat” (all also 
narrated) from ‘Abbas ibn ‘Abdul-Muttalib who said: “We were with the Prophet 
(sallAllahu ‘alayhi wa sallam) when he said: ‘Do you know how far there is between the 
heaven and the earth?’ We said: ‘Allah and His Messenger know best.’ He said: ‘Between 
them is (the travel distance of) five hundred years. And from every heaven to (the next) 
heaven there is five hundred years. And the thickness of every heaven is five hundred 
years. And above the seventh heaven is a sea. Between the highest of it and the lowest of 
it is the same distance as between the heaven and earth. And Allah — subhanahu wa ta’ala 
— is above (all) this. And none of the deeds of the son of Adam are hidden for him.” 
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Ishaq ibn Rahtyah narrated in his “Musnad”, Al-Bazzar, Abu Ash-Shaykh in “Al- 
‘Adhamah”, Ibn Mardtyah and Al-Bayhagqi (all narrated) from Abu Dhar who said: “The 
Messenger of Allah (sallAllahu ‘alayhi wa sallam) said: ‘Between the heaven and the 
earth is the travel distance of five hundred years. And the thickness of every heaven is five 
hundred years. And what is between the heaven and the one (heaven) that comes after it is 
likewise the travel distance of five hundred years, until the seventh heaven. And the earths 
are just like this. And between the seventh heaven and the Throne is the same as all of this 
(added together). And if you were to dig for your companion and then lowered him into it, 
he would verily find Allah there.’” This means, His knowledge. 
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‘Uthman ibn Sa’id Ad-Darimi narrated in ” Ar-Radd ‘ala Al-Jahmiyyah” and Ibn Mundhir, 
At-Tabarani, Abu Ash-Shaykh, Ibn Mardutyah, Al-Lalakai, Al-Bayhaqi (all narrated) from 
Ibn Mas’td who said: “Between the heaven and the earth there is (a travel distance of) five 
hundred years. And between every two heavens there is five hundred years. And the depth — i.e. the 
thickness of this — is the travel distance of five hundred years. And between the seventh heaven and 
the Kursi is a travel distance of five hundred years. And between the Kursi and the water is the 
travel distance of five hundred years. And the Throne is upon the water, and Allah is above the 
Throne. And He knows what you are upon.” 
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Ibn Abi Hatim, Abū Ash-Shaykh and Ibn Mardūyah narrated from Ibn ‘Abbas who said: 
“A man said: ‘O Messenger of Allāh, what is this heaven? He said: ‘It is waves (i.e. water) 


which are withheld from you.” 
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Ishaq ibn Rahtyah narrated in his “Musnad” and Ibn Al-Mundhir, Ibn Abi Hatim, At- 
Tabarani in “Al-Awsat” and Abu Ash-Shaykh (all narrated) from Ar-Rabi’ ibn Anas who 
said: “The lowest heaven is withheld waves. And the second (heaven) is of white marble. The third 
is of iron. The fourth is of copper. The fifth is of silver. The sixth is of gold. And the seventh is of red 
ruby. And above that there are deserts of light. And no-one except Allah knows what is above that 


and the angel who is appointed to the veil (also knows), who is called: Maytaturush.” 
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Abu Ash-Shaykh narrated from Salman Al-Farist who said: “The lowest heaven is of green 


emerald and it is called Rigi’a. And the second is of white silver and it is called Argilun. The third is 
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of red ruby and it is called Qaydum. The fourth is of white pearl and it is called Ma’una. The fifth is 

of red gold and it is called Diqa. The sixth is of yellow ruby and it is called Diqna. And the seventh 

is of light and it is called ‘Urayba.” 
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‘Uthman ibn Sa'id Ad-Darimi narrated in the book “Ar-Radd ‘ala Al-Jahmiyyah” and 

(also) Ibn Al-Mundhir from Ibn ‘Abbas who said: “The master of the heavens is the heaven 

which the Throne is (upon), and the master of the earths is the earth which you are upon.” 
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Ibn Abi Hatim narrated from Ash-Sha’bi who said: “Ibn ‘Abbas wrote to Abu Al-Jald asking 


him about the heaven; what it is made of. So he wrote to him (saying): ‘Verily the heaven is of 
withheld waves.’” 
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Ibn Abi Hatim narrated from Habbah Al-‘Urani who said: “I heard ‘Ali one day swearing: ‘By 
the One who created the heaven from smoke and water.’” 
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‘Abdur-Razzaq and Ibn Abi Hatim narrated from Sufyan Ath-Thawri who said: “Below the 


earths there is a rock. It has reached us that the greenness of the heaven is from that.” 
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Abu Ash-Shaykh narrated in “Al-‘Adhamah” and Al-Bayhaqi in “Al-Asma was-Sifat” 
from Ibn ‘Abbas who said: “Think about everything but do not think about the Being of Allah. 


Because verily between the seventh heaven and His Kursi are thousands of lights. And He is above 
that.” 
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His words: “And hasten towards forgiveness...” (Alu ‘Imran 3:133) 


Allah — the Exalted — said: 
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“And hasten towards forgiveness from your Lord and a Paradise, the width of which is 
the heavens and the earth, prepared for the God-fearing.” (Alu ‘Imran 3:133) 


It was narrated in tafsir Ad-Durr Al-Manthūr: 
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Ibn Abi Hatim narrated from Sa'id ibn Jubayr regarding His words: “And hasten.” “He 
says: Hasten with good deeds. “Towards forgiveness from your Lord.” He said: (Forgiveness) 
for your sins. “And a Paradise the width of which is the heavens and the earth.” This means: 
The width of the seven heavens and the seven earths if they were glued together, then the Paradise is 
in their widths.” 
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Ibn Jarir narrated by way of As-Suddi, from Ibn ‘Abbas regarding the verse. He said: “(If) 


the seven heavens and the seven earths are joined together just like clothes are joined together. Then 
that is the width of the Paradise.” 
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Sa’id ibn Mansur, Ibn Al-Mundhir and Ibn Abi Hatim narrated from Kurayb who said: 
“Ibn ‘Abbas sent me to a man from the people of the Book in order for me to ask him about this 
verse: “And a Paradise, the width of which is the heavens and the earth.” So he brought 
out the scriptures of Musa and began to look. He said: ‘Seven heavens and seven earths are folded 
just like clothes are folded together. That is its width. But as for its length, then no-one can estimate 
its estimate except Allah.” 
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At-Tabari said in his tafsir of the verse: 
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“And it was verily said: “And a Paradise the width of which is the heavens and the earth.” 
So He described the width of the heavens and the earths. And the meaning is what we have 
described: That the description of its width is equal to width of the heavens and the earth, similar to 
it in extent (or breadth, distance, spaciousness) and largeness. Just as it was said: “Your creation 
and your resurrection is not except as one soul.” (Al-Luqman 31:28) This means: Except the 


same as resurrecting one soul.” 
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His words: “And it is He Who spread out the earth...” (Ar-Ra'd 13:3 


Allah — the Exalted — said: 
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“And it is He Who spread out the earth, and placed therein firm mountains and rivers. 
And in every kind of fruit He made two pairs. He brings the night as a cover over the 
day. Verily, in these things, there are ayat (proofs, evidences, lessons, signs, etc.) for 
people who reflect.” (Ar-Ra'd 13:3) 


It was narrated in tafstr Ad-Durr Al-Manthur: 
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Abu Ash-Shaykh narrated from Ibn ‘Abbas who said: “Verily Allah — tabaraka wa ta’ala — 
when He wanted to create the creation, He created the wind who then pulled the water, so it 
revealed a sea rock and that is below the earth. And from it the earth was spread out as long as He 
wanted in width and length. Then it used to move (or sway) so He made the mountains 
affixations.” 
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Ibn Jarir narrated from ‘Ali ibn Abi Talib who said: “When Allah created the earth it shook in 
protest and said: ‘O Lord, will You place the son of Adam upon me, so they perform sins upon and 


they will place upon me the unclean. So Allah sent the mountains that you see into it, and also 
what you do not see. Then its fixation was like meat that shakes.” 


At-Tabari said in his tafsir of the verse: 
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“Abu Ja'far (At-Tabarī) said: He — exalted is His mention — says: And Allah is the One who spread 
out the earth, so He stretched it out in length and width. 
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And His words: “And placed therein firm mountains.” He — jalla thanauhu — says: And he 


placed in the earth fixed mountains.” 


It was narrated in tafsir of Ibn Abi Hatim 
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12101 — My father narrated to me, from Abu Salih the writer of Layth (who said): Layth 
narrated to me (and said): Khalid ibn Yazid narrated to me, from Sa’1d ibn Abu Bilal, from 
‘Umar ibn ‘Abdullah the mawla of ‘Ghufrah that Ka'b said to ‘Umar ibn Al-Khattab: 
“Should I not narrate to you about the ‘Uluw (aboveness) of Al-Jabbar? So ‘Umar said: ‘Yes verily.’ 
Then he said: ‘Verily Allah made the travel distance between the east and the west five hundred 
years. So hundred years in the east. No living being lives there. No jinn, no human, no animal and 
no tree. And hundred years in the west in the same condition. And then three hundred (years) in 
what is between the east and the west, where the living beings live.” 
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12102 — My father narrated to me, from Al-Hasan ibn Wagi’, from Damrah, from Al- 
Awza’l who said: ‘Abdullah ibn ‘Amr said: “The dunya is the travel distance of five hundred 


years. Four hundred of those are desolate, and hundred are inhabited. In the hands of the Muslims 


is the timespan of this (equal to) the travel distance of one year.” 
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12103 — My father narrated to us, from Nasr ibn ‘Ali, from Al-Asma’l, from An-Namir ibn 
Hilal, from Qatadah, from Abu Al-Jild who said: “The earth is twenty four thousand farsakh”. 
Sudan is twelwe (farsakh), Ar-Rum is eight, and Faris have three and the Arabs have thousand.” 


17 A farsakh is a distance equal to approximately 3 miles, which is approximately 4,8 kilometers. 
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12104 — My father narrated to me, from Abu Nasr At-Tammar, from Hammad ibn 
Salamah, from Abu Sinan, from Wahb ibn Munabbih who said: “The inhabited of the dunya 


compared to that of it which is desolate (or uninhabited), is nothing except like a tent in the desert.” 
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His words: “And We spread out the earth...” (Al-Hijr 15:19) 


Allah — the Exalted — said: 
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“And We spread out the earth, and We placed therein firm mountains, and We caused to 
grow therein all kinds of things in due proportion.” (Al-Hijr 15:19) 


It was narrated in tafsir Ad-Durr Al-Manthutr: 
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‘Abd ibn Humayd, Ibn Jarir, Ibn Al-Mundhir, Ibn Abi Hatim (all) narrated from Qatadah 
regarding His words: “And We spread out the earth.” He said: “He — ‘azza wa jalla — said in 
another verse: “And He spread out the earth after that.” He said: “It was mentioned to us that 
Umm Al-Qurā Makkah, from beneath it the earth was leveled out. So He said to it: ‘Spread out (or 
flatten out, or expand, or extend)’ So in His words: “And We placed therein firm 
mountains.” He said: “Its affixations are its mountains.” “And We caused to grow therein all 
kinds of things in due proportion.” He says: “(Everything) known and apportioned.” 


At-Tabari said in his tafsir of the verse: 
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“He — exalted is His mention — means with His words: “And We spread out the earth.” And the 
earth We leveled out and extended (or flattened) it. “And We placed therein firm mountains.” 


He says: ‘And on its surface we placed affixations, which means firm mountains.” 
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His words: “They said: ‘O Dhul-Qarnayn. Verily Yajij..." (Al-Kahf 18:94 


Allah — the Exalted - said: 
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“They said: ‘O Dhul-Qarnayn. Verily Yajuj and Majuj are doing great mischief in the 
land. So shall we pay you a price for you erecting a barrier between us and them?” 
(Al-Kahf 18:94) 


It was narrated in tafsir Ad-Durr Al-Manthutr: 
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Ibn Abi Hatim and Abu Ash-Shaykh in “Al-’ Adhamah” narrated from ‘Abdullah ibn ‘Amr 
Al-‘As who said: “The dunya was shaped in five shapes. In the shape of a bird with its head, its 
chest, its two wings and its tail. So Madinah and Makkah and Yemen are the head. The chest is 
Misr and Sham. The right wing is ‘Irag, and behind ‘Iraq is a nation which is called Wag. And 
behind Wag is a nation which is called Wiqwag. And behind that there are nations which no-one 
know about except Allah. And the left wing is As-Sind (Pakistan). And behind As-Sind is India. 
And behind India is a nation which is called Nasik. And behind Nasik is a nation which is called 
Mansak. And behind this there are nations which no-one know about except Allah. And the tail is 
from Dhat Al-Hammam until where the sun sets. And the worst part of the bird is the tail.” 
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Abu Ash-Shaykh narrated in “Al-‘Adhamah” from ‘Abdah ibn Abu Lubabah: “That the 
dunya is seven regions. So Yajuj and Majuj are in six regions, and the rest of the people are in one 


region.” 


At-Tabari mentioned in his tafsir of the verse: 
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Ibn Humayd narrated to us and said: Salamah narrated to us and said: Muhammad ibn 
Ishāq narrated to me and said: Someone who I do not accuse (of being a liar or unreliable 
in narration) narrated to me from Wahb ibn Munabbih Al-Yamānī - and he had 
knowledge about the early stories — that he used to say: “Dhul-Qarnayn is a man from the 
Romans, the son of an elder among their elder who did not have any son besides him. And his name 
was Al-Iskandar (Alexander). He was verily called Dhul-Qarnayn because the two sides of his head 
was made of copper. Then when he became of age - and he was a righteous slave — Allah said to him: 
‘O Dhul-Qarnayn. I am verily sending you to the nations of the earth. And they are nations that 
speak different languages, and they are all of the inhabitants of the earth. Among them are two 
nations; between them is the full length of the earth. And among them are two nations; between is 
the full width of the earth. And a nation which is in the middle of the earth, among them are the 
jinn, the humans and Yajuj and Majuj. As for the two between whom the length of the earth is; 
then it is a nation where the sun sets which is called Nasik, and another nation where the sun rises 
which is called Mansak. As for the two between whom the width of the earth is; then it is a nation 
on the right side of the earth which is called Hawil. And the other one which is on the left side of the 
earth then it is a nation which is called Tawil.” 
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His words: “Did those who disbelieve not see that...” (Al-Anbiya 21:30 


Allah — the Exalted — said: 
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“Did those who disbelieve not see that the heavens and the earth they were joined 
together, then We parted them? And We have made from water every living thing. Will 
they not then believe?” (Al-Anbiya 21:30) 


It was narrated in tafsir Ad-Durr Al-Manthutr: 
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Ibn Jarir narrated from Ibn ‘Abbas regarding His words: “They were joined together.” He 


said: “Sticking together.” 
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Ibn Abi Shaybah, ‘Abd ibn Humayd, Ibn Al-Mundhir, Ibn Abi Hatim, Abu Ash-Shaykh in 
“Al-‘Adhamah” (all) narrated from Mujahid regarding His words: “They were joined 
together, then We parted them?” He said: “From the earth He cut (or split) six earths more 
along with it and these are the seven earths which are below one another. And from the heaven (He 
split or cut) six heavens along with it, and that are the seven heavens which are above one another. 


And the earth and the heaven did not use to touch one another.” 
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‘Abd ibn Humayd, Ibn Al-Mundhir, Ibn Abi Hātim, Abū Ash-Shaykh in “Al-’Adhamah” 
(all) narrated from Abt Salih regarding His words: “They were joined together, then We 


parted them?” He said: “The heaven was one and then He cut (or split) from it seven heavens (in 
total). And the earth was one and then He cut (or split) from it seven earths (in total).” 
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Ibn Al-Mundhir, Ibn Abi Hatim (both) narrated from Al-Hasan and Qatadah regarding 
His words: “They were joined together, then We parted them?” They both said: “They 
were both together and then Allah separated between them with this air.” 
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Abu Ash-Shaykh narrated from Sa'id ibn Jubayr who said: “The earths and the heavens were 


adjoined. Then when Allah raised the heaven He removed it from the earth, and this is the parting 
of them which Allah mentioned.” 


At-Tabari said in his tafsir of the verse: 
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"Then the people of interpretation disagreed regarding the meaning of Allah’s description of the 
heavens and the earth being adjoined and how the adjoining was, and what was the meaning of 
splitting (or cutting) is? So some of them said: With this He meant that the heavens and the earth 
were sticking together and then Allah separated between them with air. The mention of those who 
said this: 
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‘Ali narrated to me, from Abū Salih who said: Mu’awiyah narrated to me from Ibn ‘Abbas 


(regarding) His words: “Did those who disbelieve not see that the heavens and the earth 


they were joined together.” He says: “They were sticking together.” 
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Muhammad ibn Sa’d narrated to me and said: My father narrated to me and said: My 
uncle narrated to me and said: My father narrated to me, from his father, from Ibn ‘Abbas 


(regarding) His words: “Did those who disbelieve not see that the heavens and the earth 
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they were joined together, then We parted them?” Until the rest of the verse. He says: 
“They were sticking together, and then He raised the heaven and placed the earth.” 
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It was narrated to me, from Al-Husayn who said: I heard Abu Mu’adh say: ‘Ubayd ibn 
Sulayman informed us and said: I heard Ad-Dahhak say regarding His words: “That the 
heavens and the earth they were joined together, then We parted them?” “Ibn ‘Abbas used 


Ir 


to say: ‘They were sticking together and then Allāh split them apart. 
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Bishr narrated to us and said: Yazid narrated to us and said: Sa’id narrated to us from 
Qatadah: “That the heavens and the earth they were joined together, then We parted 
them?” He said: “Al-Hasan and Qatadah used to say: ‘They were both (joined) together, and then 
Allah separated between them with this air.’” 
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And others said: Rather the meaning is that the heavens were joined in one layer and then Allāh 
split it and made it into seven heavens, and likewise the earth was joined and then He split it and 


made it into seven earths. The mention of those who said this: 
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Muhammad ibn ‘Amr narrated to me and said: Abū ‘Asim narrated to us and said: ‘Isa 
narrated to us and Al-Harith narrated to me and said: Al-Hasan narrated to us and said: 
Warga narrated to all of us, from Ibn Abū Najih, from Mujahid regarding the words of 
Allah tabaraka wa ta’ala: “Joined together, then We parted them?” “From the earth (We 
made) six earths along with it, so that is seven earths including it (i.e. the original), and from the 
heaven six heavens along with it, so that is seven heavens including it (i.e. the original).” He said: 
“And the earth and the heaven did not use to touch one another.” 
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Ibn ‘Abdul-A’la narrated to us and said: Muhammad ibn Thawr narrated to us, from 
Ma’mar, from Ibn Abt Najih, from Mujahid: “Joined together, then We parted them?” He 
said: “He split it into seven heavens, each one above the other, and seven earths each one below the 
other.” Al-Qasim narrated to us and said: Al-Husayn narrated to us and said: Al-Hajjaj 
narrated to me, from Ibn Jurayj, from Mujahid similar to the hadith of Muhammad ibn 


‘Amr from Abu ‘Asim. 
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‘Abdul-Hamid ibn Bayan narrated to us and said: Muhammad ibn Yazid informed us, 
from Isma'il who said: “I asked Abu Salih about His words: “Joined together, then We parted 
them?” He said: ‘The earth was joined together and the heavens were joined together, and then 
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from the heaven seven heavens were split, and from the earth seven earths. 
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Musa narrated to us and said: ‘Amr narrated to us and said: Asbat narrated to us, from 
As-Suddi who said: “The heaven was one and then He split it and made it into seven heavens in 
two days; on Al-Khamis (thursday) and Al-Jumu’ah (friday). And it was verily called Al-Jumu'ah 
because He jama'a (gathered) the creation of the heavens and the earth on that day. And this is 
when He says: “He created the heavens and the earth in six days.” He says: “They were 
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Joined together, then We parted them. 
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His words: “Is not He who has made the earth...” (An-Naml 27:61) 


Allah — the Exalted — said: 
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“Is not He (better than your gods) who has made the earth as a fixed abode, and has 
placed rivers in its midst, and has placed firm mountains therein, and has set a barrier 
between the two seas (of salt and sweet water). Is there any ilah (god) with Allāh? Rather 
most of them do not know.” (An-Naml 27:61) 


Ibn Abi Hatim mentioned in his tafsir of the verse: 
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16511 — Abu ‘Abdullah At-Tihrani informed us in what he wrote to me: Isma’ll ibn ‘Abdul- 
Karim narrated to us (and said): ‘Abdus-Samad ibn Ma’qil narrated to me and said: I 
heard Wahb ibn Munabbih say: Jurjaysh said: “He is the one who placed the earth and 
stretched it out (or flattened it, or made it a plane) and set up mountains in it. Then he split in it its 


rivers and articulated it with its oceans, and made its trees grow on it, and made its night and day 


run on it. And it praised Him by those who are upon it, and it remained upon its fixed place.” 
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His words: “Verily Allah grasps the heavens and the earth...” (Fatir 35:41 


Allah — the Exalted — said: 
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“Verily Allah grasps the heavens and the earth lest they move away (from their places), 
and if they were to move away from their places, then no-one that could grasp them 
after Him. Verily He is Ever Most Forbearing, Oft-Forgiving.” (Fatir 35:41) 


It was narrated in tafsir Ad-Durr Al-Manthutr: 
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Ibn Abi Shaybah, ‘Abd ibn Humayd, Ibn Al-Mundhir, Ibn Abi Hātim and Abū Ash- 
Shaykh by way of Abu Malik, (all) narrated from Ibn ‘Abbas who said: “The earth is upon a 
whale, and the chain is in the ear of the whale, and the whale is in the Hand of Allah the Exalted, 
and that is His words: “Verily Allah grasps the heavens and the earth lest they move 
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‘Abd ibn Humayd and Ibn Jarir (both) narrated from Qatadah regarding His words: 
“Verily Allah grasps the heavens and the earth lest they move away.” He said: “From 


their places.” 
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‘Abd ibn Humayd narrated from Qatadah, that Ka’b used to say: ”Verily the heaven spins 
around a pole, just like the pole of a hand-mill.” So Hudayfah ibn Al-Yaman said: “Ka’b has lied. 
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Allāh verily says: “Verily Allāh grasps the heavens and the earth lest they move away. 
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Sa'id ibn Mansur, ‘Abd ibn Humayd, Ibn Jarir, Ibn Al-Mundhir (all) narrated from Shaqiq 
who said: “It was said to Ibn Mas’ud: ‘Verily Ka’b says: Verily the earth spins around a pole, just 
like the pole of a hand-mill, in a pillar which is on the shoulder of an angel.’ So he said: ‘Ka'b has 
lied. Verily Allah says: “Verily Allah grasps the heavens and the earth lest they move 


away.” And it is enough moving away for them if they were to spin.” 


And At-Tabari also mentioned another similar narration in his tafsir of the verse: 
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Ibn Bashar narrated to us and said: ‘Abdur-Rahman narrated to us and said: Sufyan 
narrated to us, from Al-A’mash, from Abu Wail who said: “A man came to ‘Abdullah (ibn 
Mas’tid), so he said: ‘Where did you come from?’ He said: ‘From Sham.’ He said: ‘Who did you 
meet?’ He said: ‘I met Ka’b.’ So he said: ‘What did Ka’b narrate to you?’ He said: ‘He narrated to 
me that the heavens spins around the shoulder of an angel.’ He said: ‘Did you believe him or 
disbelieve in him (i.e. what he said)?’ He said: ‘I did not believe him nor did I disbelieve in him.’ He 
said: ‘I wish that you had protected yourself from your travel to him with your riding animal and 
its baggage. And Ka’b has lied. Verily Allah says: “Verily Allah grasps the heavens and the 
earth lest they move away (from their places), and if they were to move away from their 
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places, then no-one that could grasp them after Him. 
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His words: “Allah is the One Who created seven heavens...” (At-Talāq 65:12 


Allah — the Exalted — said: 


“Allah is the One Who created seven heavens and of the earth the like thereof. The 
Command descends between them, in order for you to know that Allah has power over 
all things, and that Allah encompasses all things in (His) Knowledge.” (At-Talag 65:12) 


It was narrated in tafsir Ad-Durr Al-Manthtr: 
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‘Abd ibn Humayd and Ibn Al-Mundhir narrated, by way of Abu Razin who said: “I asked 
ibn “Abbas: Is there a creation under the earth? He said: ‘Yes, did you not look at His words: 
“(Allah is the One Who) created seven heavens and of the earth the like thereof. The 
Command descends between them.” ?’” 
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‘Abd ibn Humayd and Ibn Al-Mundhir narrated, by way of Sa'id ibn Jubayr, from Ibn 
‘Abbas that a man said to him: “Allah is the One Who created seven heavens and of the 
earth the like thereof.” Until the end of the Surah (i.e. asking about the tafsir of the verse)? 
So Ibn ‘Abbas said to the man: “It is not safe for you that I inform you about it, so that you 
commit kufr.” 
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‘Abdur-Razzaq, ‘Abd ibn Humayd and Ibn Al-Mundhir (all) narrated from Qatadah 
regarding His words: “(Allah is the One Who) created seven heavens and of the earth 


the like thereof.” He said: “In every heaven and in every earth there is a creation from His 
creation, a command from His command and a decree from His decree.” 
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‘Abd ibn Humayd and Ibn Al-Mundhir narrated from Mujahid regarding His words: 
“The Command descends between them.” He said: “From the seventh heaven to the seventh 


earth.” 
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Ibn Al-Mundhir narrated from Sa'id ibn Jubayr reagarding His words: “The Command 
descends between them.” He said: “The heaven is withheld and the earth is withheld.” 
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‘Abd ibn Humayd narrated from Al-Hasan regarding the verse. He said: “Between every 


heaven and earth there are a creation and a command.” 
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Ibn Al-Mundhir narrated from Ibn Jurayj regarding His words: “(Allah is the One Who) 
created seven heavens and of the earth the like thereof.” He said: “It has reached me that 
the width of every heaven is the travel distance of five hundred years, and that the width of every 
earth is the travel distance of five hundred years, and that between every two earths the is the travel 
distance of five hundred years. And I was informed that the wind between the second and third 
earth, and the seventh earth is above the soil and its name is Takhum and that the souls of the kuffar 
are in it and that they have regretful memories in it. Then when it is the Day of Resurrection it 
throws them toward Barahut. Then the souls of the Muslim gather in Jabiyah. And the soil is above 
the rock which Allah mentions: “In a rock.” (Luqman 31:16) And the rock is green and 
surrounded by light. And the rock is upon the bull which has three feet and it will swallow all of the 
water of the earth on the Day of Resurrection. And the bull is upon the whale, and the tail of the 


whale is by its head (in a) circular (shape) below the lowest earth. And its flippers are meeting 
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under the Throne. And it is said: The lowest earth is a pillar between the two horns of the bull. And 
it is said: No, rather upon its back. And its name (i.e. the bull) is Bahamut. And they narrated that 
these two are entertainment of the people of Paradise. So they will become full from the liver of the 
whale and the head of the bull.” 
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And I was informed that ‘Abdullah ibn Salam asked the Prophet (sallAllahu ‘alayhi wa sallam): 
‘What is the whale upon?’ He said: ‘Upon black water. And the whale has not taken from it, 
except what the whale from your whales take from an ocean among these oceans (of the 


dunya).’ 
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And it was narrated to me that Iblis infiltrated the whale and magnified the whale to itself and said: 
‘There is no creation bigger than you in honor nor anyone stronger than you.’ So the whale found 
dismay in this and moved. And from this is the earthquake when it moves. Then Allah sent a small 
whale and made it live in its ear, so when it starts to move, then the one in its ear also moves, and 


then it becomes still.” 
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‘Abd ibn Humayd, Ibn Jarir and Ibn Durays (all) narrated by way of Mujahid, from Ibn 
‘Abbas regarding His words: “And of the earth the like thereof.” He said: “If I narrated the 


interpretation of it to you then you would have committed kufr. And your kufr is rejecting it.” 
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Ibn Jarir, Ibn Abi Hātim, Al-Hākim — and he said it was sahih (correct) — Al-Bayhaqi in 

“Shu’ab Al-Iman” and in “Al-Asma was-Sifat”, by way of Abū Ad-Duha, from Ibn ‘Abbas 


regarding His words: “And of the earth the like thereof.” He said: “Seven earths. And on 
every earth there is a prophet, just like your prophet. And an Adam like (your) Adam, a Nuh like 
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(your) Nuh, an Ibrahim like (your) Ibrahim and a ‘Isa like (your ‘Isa).” Al-Bayhagi said: Its chain 
of narration is sahih, but it is also abnormal at the same time. I do not know of anyone who 
followed Abu Ad-Duha in this (narration). 
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Ibn Abi Hatim narrated — and Al-Hakim called it sahīh - while Adh-Dhahabi commented 
upon this and called it munkar (rejected), from Ibn ‘Amr who said: The Messenger of 
Allah (sallAllahu ‘alayhi wa sallam) said: “Verily the earths, between every earth and the one 
who follows it there is the travel distance of five hundred years. And the highest one of 
them is upon the back of a whale whose flippers meet in the heaven. And the whale is 
upon a rock, and the rock is in the hand of an angel. 
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And the second (earth) is a confinement for the wind. So when Allah wanted to destroy 
‘Ad, He ordered the keeper of the wind to send a wind upon then which would destroy ‘Ad. 
So he said: ‘O my Lord. Should I send a wind upon them at the size of the nostril of the 
bull?’ So Al-Jabbar said to him: ‘Then the earth and whoever I upon it would be turned 
upside down. Rather send upon them a wind at the size of a ring.’ And that (ring) is the 
one about which Allah said: “It spared nothing that it reached, but blew it into broken 
spreads of rotten ruins.” (Adh-Dhariyat 51:42) 


pe Slee Gs: By 
And the third: In it are the rocks of Jahannam. 
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And the fourth: In it is the sulfur of Jahannam.’ They said: ‘O Messenger of Allah? Does 
Hellfire have sulfur?’ He said: ‘Yes, by the One in Whose Hand my soul is in. It verily has 


52 


\ The earth — Its creation and description 


a valley of sulfur. If the affixed mountains were thrown into it, they would have become 
liquid. 
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And the fifth: In it are the snakes of Jahannam. Verily their mouths are like valleys. They 


will bite the kafir with a bite, so none of his meat will remain on the meat block. 
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And the sixth: In it are the scorpions of Jahannam. Verily the smallest scorpion of them is 
like (the size of) a saddled mule. It will sting the kafir with a sting, which he will forget 
due to the heat of Jahannam. 


y ABLE stg Le) aal Of ah Sif Sg ae igs ili Sy ad Laced pall Gig Hi Gd: Se LE 


And the seventh: In it is Hellfire. And in it Iblis is shackled in iron; a hand in front of him 
and a hand behind him. Then when Allah wants to free him for whatever (reason) He 


wants, He sets him free.” 
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Abu Ash-Shaykh narrated in “Al-‘Adhamah” from Abu Ad-Darda who said: The 
Messenger of Allah (sallAllahu ‘alayhi wa sallam) said: “The thickness of the earth is the 


travel distance of five hundred years. And the thickness of the second one is the same as 


that. And the distance between every earth is the same as that.” 
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‘Uthman ibn Sa'id Ad-Darimi narrated in ” Al-Radd ‘ala Al-Jahmiyyah”, from Ibn ’Abbas 
who said: “The master of the heavens is the heaven in which the Throne is (upon), and the master 


of the earths is the one which we are upon.” 
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» pall Bales By Sys all Y hae Ay coli Je As el de sally cota o BBs 


53 


\ The earth — Its creation and description 


TALANAN eae 


Abu Ash-Shaykh narrated in “Al-‘Adhamah” from Ka’b who said: “The seven earths are 
upon a rock, and the rock is in the hand of and angel, and the angel is upon the flipper of the whale, 
and the whale is in the water, and the water is upon the wind, and the wind is in the air. (It is) a 


barren wind that does not fertilize. And verily its linkings are attached to the Throne.” 

AI CF pity II aol wast Se thi gas pi co gh eta: JG uu of ye ati sesh 
Abu Ash-Shaykh narrated from Abū Malik who said: “The rock which is beneath the earth is 
the ending of the creation. On its sides there are four angels and their heads are below the Throne.” 
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Abu Ash-Shaykh narrated from Abt Malik who said: “Verily the earths are upon a whale, and 


the chain is in the ear of the whale.” 


At-Tabari said in his tafsir of the verse: 
«BEN Se SKLE Bs fe Shes Belg JSG LS EAs eS ye tg: Sg ( RE 5I eg) : 58 
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“And His words: “And of the earth the like thereof.” He says: And He created of the earth the 
same as them (i.e. the heavens), due to in every one of them there is the same as there is in the 


heavens of the creation. 


The mention of those who said this: 
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‘Amr ibn ‘Ali and Muhammad ibn Al-Muthanna both said: Muhammad ibn Ja’far 
narrated to us and said: Shu’bah narrated to us, from ‘Amr ibn Murrah, from Abu Ad- 
Duha, from Ibn ‘Abbas who said regarding this verse: “Allah is the One Who created 
seven heavens and of the earth the like thereof.” ‘Amr said: He (i.e. Ibn ‘Abbas) said: “In 
every earth there is (a man) like Ibrahim and similar to what is on this earth of creation.” And Ibn 


Al-Muthanna said: “And in every heaven there is an Ibrahim.” 
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‘Amr ibn ‘Ali narrated to us and said: Waki’ narrated to us and said: Al-A’mash narrated 
to us, from Ibrahim ibn Muhajir, from Mujahid, from Ibn ‘Abbas regarding His words: 
“Allah is the One Who created seven heavens and of the earth the like thereof.” He said: 
“If I narrated its interpretation to you, then you would have committed kufr. And your kufr is your 


rejection of it (i.e. the interpretation).” 
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Abu Kurayb narrated to us and said: Abu Bakr narrated to us, from ‘Asim, from Zirr, from 
‘Abdullah who said: “Allah created seven heavens, the thickness of each one of them is the travel 
distance of five hundred years. And between every one of them there is five hundred years. And 
above the seven heavens there is the water. And Allah — exalted is His mention — is above the water. 
Nothing from the deeds of the sons of Adam is hidden from Him. And there are seven earths. 
Between every two earths there is (the travel distance of) five hundred years, and the thickness of 


each earth is five hundred years.” 
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Ibn Humayd narrated to us and said: Ya’qub ibn ‘Abdullah ibn Sa’d Al-Qummi Al-Ash/ari 
narrated to us, from Ja'far ibn Abu Al-Mughirah Al-Khuza’l, from Sa'id ibn Jubayr who 
said: “A man said to Ibn ‘Abbas: “Allāh is the One Who created seven heavens and of the 
earth the like thereof.” Until the end of the verse.’ So Ibn ‘Abbas said: ‘It is not safe for you that 


Ir 


I inform you about it, so that you commit kufr. 
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He said: ‘Abbas narrated to us, from ‘Anbasah, from Layth, from Mujahid who said: “This 
earth compared to the next is like a tent which was erected in a desert. And this heavens compared 
to the next heaven is like a ring which was thrown in a desert.” 
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Ibn Humayd narrated to us and said: Hakkam narrated to us, from Abu Ja'far, from Ar- 
Raby’ ibn Anas who said: “The first heaven is withheld waves. The second is a rock. The third is 


iron. The fourth is copper. The fifth is silver. The sixth is gold. And the seventh is ruby.” 
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Yunus narrated to me and said: Ibn Wahb informed us and said: Jarir ibn Hazim narrated 
to us and said: Humayd ibn Qays narrated to me, from Mujahid who said: “This House Al- 
Ka'bah is the fourth of fourteen houses. In every heaven there is a house. Every house (of these 
fourteen houses) is equal to its companion (in appearance and position). If it would fall down, it 
would fall down upon it (i.e. the house beneath it).” 
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Bishr narrated to us and said: Yazid narrated to us and said: Sa'id narrated to us, from 
Qatadah (regarding) His words: “Allāh is the One Who created seven heavens and of the 
earth the like thereof.” “He created seven heavens and seven earths. In every heaven of His 
heavens, and (every) earth from His earths there is a creation from His creation, a command from 
His command and a decree from His decree.” 
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Ibn ‘Abdul-A’la narrated to us and said: Ibn Ath-Thawr narrated to us, from Qatadah who 
said: “One time when the Prophet (sallAllahu ‘alayhi wa sallam) was sitting with his Companions 
a cloud passed by, so the Prophet (sallAllahu ‘alayhi wa sallam) said: ‘Do you know what that is? 
These are the clouds, these are the water carriers of the earth. Allah leads them to people who do not 
worship Him.’ He said: ‘Do you know what this heaven is?’ They said: ‘Allah and His Messenger 
know best.’ This heaven is withheld waves, and a preserved roof (or ceiling).’ Then he said: ‘Do you 
know what is above this?’ They said: ‘Allah and His Messenger know best.’ He said: ‘Above this 
there is another heaven.’ Until he counted seven heavens while saying: ‘Do you know what is 
between them?’ They said: ‘Allah and His Messenger know best.’ He said: ‘(The travel distance of) 
five hundred years.’ Then he said: ‘Do you know what is above this?’ They said: ‘Allah and His 
Messenger know best.’ He said: ‘Above this the Throne is.’ He said: ‘Do you know what is between 
these?’ They said: ‘Allah and His Messenger know best.’ He said: ‘Between them are five hundred 
years.’ Then he said: ‘Do you know what this earth is?’ They said: ‘Allah and His Messenger know 
best.’ He said: ‘Below it is (another) earth.’ He said: ‘Do you know how long is between them?’ 
They said: ‘Allah and His Messenger know best.’ He said: ‘Between them is the travel distance of 
five hundred years.’ Until he counted seven earths. The he said: ‘By the One in Whose Hand my 
soul is, if a man was lowered by a rope until he reached the lowest of the earths, then he would 
verily fall upon Allah.’ Then he said: “He is the First, the Last, the Manifest and the 
Immanent, and He is All-Knowing about everything.” (Al-Hadid 57:3).” 
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His words: “Nun. And the pen and what they inscribe.” (Al-Oalam 68:1 


Allah — the Exalted — said: 
Ogjlatds Lag phils O 
“Nun. And the pen and what they inscribe.” (Al-Qalam 68:1) 


Among that which is mentioned in tafsīr Ad-Durr Al-Manthir is: 
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And Ibn Jarir, At-Tabarani and Ibn Mardtyah narrated from Ibn ‘Abbas who said: The 
Messenger of Allah (sallAllahu ‘alayhi wa sallam) said: “Verily the first Allah created was 
the pen and the whale. He said: ‘Write.’ It said: ‘What should I write?’ He said: 
‘Everything which will be until the Day of Resurrection.’ Then he recited: “Nun. And the 


pen and what they inscribe.” So the Nin is the whale, and the qalam is the pen.” 
SN ole ol SB sA: JG o: I g A Al ge « ghd By AB de el 
“Abd ibn Humayd and Ibn Al-Mundhir narrated from Ibn Jurayj regarding His words: 
“Nun.” He said: “It is the whale upon which the earth is.” 
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“Abd ibn Humayd and Ibn Al-Mundhir narrated from Mujahid who said: “Nan: is the 


whale which is beneath the seventh earth. And the qalam (pen) is that which the dhikr is written 


down with.” 


Ibn Abi Hatim narrated in his tafsir of the verse: 
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From Ibn ‘Abbas who said: “The first thing Allah created was the pen. Then He said to it: 
‘Write.’ So it said: ‘O my Lord, what should I write.’ He said: ‘Write Al-Qadar.’ So it wrote that 
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day what will be until the Hour is established. Then the book was folded and the pen was lifted. And 
His Throne was upon the water. Then the smoke from the water emerged and the heavens were 
made from it. Then He created the light and the earth was spread out over it. And the earth is upon 
the back of the Nun (whale). Then the whale shivered so the earth shook. Then it was made firm 
with mountains. And verily do the mountains boast to the earth (over this) until the Day of 


yy 


Resurrection.’ Then Ibn ‘Abbas recited: “Nun. And the pen and what they inscribe. 


Among that which At-Tabari mentioned in his tafsir of the verse: 
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Ibn Bashār narrated to us and said: Yahyā narrated to us and said: Sufyān narrated to us 
and said: Sulayman narrated to me, from Abū Dhibyan, from Ibn ‘Abbas who said: “The 
first thing Allah created was the pen. He said (to it): ‘Write.’ It said: ‘What should I write?’ He 
said: ‘Write the Qadar.’ He said: So it ran (i.e. it wrote) what would occur from that day until the 
establishment of the Hour. Then He created the Nin (i.e. the whale). And He lifted up the smoke of 
the water and the heaven were split (into seven) from it. And the earth was spread out upon the 
back of the Nun. Then the Nun shook and the earth moved, so it was made firm with mountains. 
And verily do they (i.e. the mountains) boast (about this) to the earth.” 
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Muhammad ibn ‘Amr narrated to us and said: Abu ‘Asim narrated to us and said: ‘Isa 
narrated to us and Al-Harith (also) narrated to me (and said): Al-Hasan narrated to us and 
said: Warqa narrated to us — all of them from Abū Najih — that Ibrahim ibn Abu Bakr 
informed him from Mujahid who said: ‘It used to be said that An-Nun is the whale which is 


I1 


under the seventh earth. 
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His words: “Have We not made the earth as a bed.” (An-Naba 78:6) 


Allah — the Exalted — said: 


2 


Suge gii fae di 
“Have We not made the earth as a bed (or a flat land).” (An-Naba 78:6) 


It was narrated in tafsir Ad-Durr Al-Manthar: 
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Al-Hakim narrated — and he called it sahih — from Ibn ‘Abbas who said: “When Allah wanted 
to create the creation He sent a wind which caused the water to flow until it revealed a sea rock — 
and that is the one which is below the Ka’bah. Then He extended (or spread out) the earth until it 
reached whatever Allah wanted of length and width. And it would sway like this — and he showed 
with his hand like this and like this (i.e. let his hand sway from side to side) so Allah made the 
mountains affixations and pegs. And Abu Qays was among the first mountains that were placed in 
the earth.” 
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Ibn Al-Mundhir narrated from Al-Hasan who said: “Verily the earth was the first which was 
created. And it was created from (the place of) the Holy House. A piece of clay was placed and it 
was said to it: ‘Go in this and this and this direction. And it was created upon a rock. And the rock 
is upon a whale. And the whale is upon the water. Then it would sway (or move), so the angels said: 
‘O Lord, who can live there?’ Then the mountains became like pegs in it, so the angels said: ‘O 
Lord, did you create a creation which is more severe than this?’ He said: ‘The iron.’ They said: 


‘Then did you create a creation which is more severe than the iron?’ He said: ‘The fire.’ They said: 


‘Then did you create a creation which is more severe than the fire?’ He said: ‘The water.’ They said: 
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‘Then did you create a creation which is more severe than the water?’ He said: ‘The wind.’ They 
said: ‘Then did you create a creation which is more severe than the wind?’ He said: ‘The 
construction (or building).’ They said: ‘Then did you create a creation which is more severe than the 


construction (or building)?’ He said: ‘Adam.’” 
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His words: “And He spread out the earth after that.” (An-Nazi’at 79:30) 


Allah — the Exalted — said: 
UL- 3 OS 535 45 mae 
“And He spread out the earth after that.” (An-Nazi’at 79:30) 


It was narrated in tafsir Ad-Durr Al-Manthiur: 
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Ibn Al-Mundhir narrated from Ibrahim An-Nakha’ī (regarding His words): “And He 
spread out the earth after that.” He said: “It was spread out from Makkah.” 
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‘Abd ibn Humayd narrated from ‘Ata who said: “It has reached me that the earth was spread 
out from beneath the Ka'bah.” 


Among that which At-Tabari mentioned in his tafsir of the verse is: 
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‘Ali narrated to me and said: Abu Salih narrated to us and said: Mu’awiyah narrated to 
me, from ‘Ali, from Ibn ‘Abbas: “His words when He mentioned the creation of the earth before 
the heaven, and then mentioned the heaven before the earth. And that is because Allah created the 
earth along with its sustenance without He spread it out before (He created) the heaven. Then He 


rose up to the heaven and made them seven heavens. Then He spread out the earth after that. And 
thus His words: “And He spread out the earth after that.”” 
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Ibn Humayd narrated to us and said: Ya’qub narrated to us, from Hafs, from ‘Ikrimah, 
from Ibn ‘Abbas who said: “He placed the House on the water upon four pillars two thousand 


years before He created the dunya. Then the earth was spread out from beneath the House.” 
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Ibn Humayd narrated to us and said: Mahran narrated to us, from Sufyan, from Al- 
A’mash, from Bukayr ibn Al-Akhnas, from Mujahid, from ‘Abdullah ibn ‘Amr who said: 
“Allah created the House two thousand years before the earth, and from (beneath) it the earth was 


spread out.” 
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Bishr narrated to us and said: Yazid narrated to us and said: Sa’id narrated to us, from 
Qatadah: “And He spread out the earth after that.” This means: “He extended it (or made it 
flat or leveled it).” 
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Muhammad ibn Khalaf narrated to me and said: Warrad narrated to us, from Abu 
Hamzah, from As-Suddr: “He spread out.” He said: “He extended it (or made it flat or leveled 
it).” 
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Ibn Bashar narrated to us and said: ‘Abdur-Rahman narrated to us and said: Sufyan 


narrated to us: “He spread out.” He said: “He extended it (or made it flat or leveled it).” 
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The agreement of the scholars 


This information which has been described in the tafsir is also the belief that went on to be 
written down in the book of beliefs and ‘aqidah. 


Harb ibn Isma’il Al-Karmani narrated the agreement of Ahlus-Sunnah upon this belief 


regarding the creation in his “As-Sunnah” when he said: 
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“And Allah created seven heavens each of them on top of the other, and (He created) seven earths 
each of them below the other. And between the highest of the earths and the lowest of the heavens 
there is the travel distance of five hundred years. And between every two heavens there is the travel 
distance of five hundred years. And the water is above the top seventh heaven, and the Throne of 
Ar-Rahman — ‘azza wa jalla — is above the water, and Allah — ‘azza wa jalla — is upon the Throne. 
And the Kursi is the place of the two Feet.” 


And this is what the scholars of Sunnah were upon, because in the beginning of his book 
he said: 


jets Ball al slde oye Sal ye eSaly clad ps il cls dye edt aly SY) olig lel aif Cade Le 
ae oF Hj dielt cys we ety 3g? KEE Ok o cg cb pi sll) oia cyo Úi a o. kde anes elisl 
cidla of eais pai cy Amey Steet! all op Asg ALE oy maly) oy Glave lat Gade yey GLI deeg (diel 

oll ree bist, 
’This is the madhhab (path, way, belief) of the leaders of knowledge, the people of narrations, and 
the people of Sunnah — those who are known for it (i.e. the Sunnah) and who are followed it in. And 
I met whom I met from the scholars of the people of ‘Iraq, Hijaz, Sham and others than them. So 
whoever opposes anything from these madhahib (pl. madhhab) or speaks badly of it, or criticizes the 
one who speaks of it, then he is a mubtadi’ (innovator) who has left the Jama’ah, he has deviated 
from the manhaj of the Sunnah and the Path of Truth. And this is the madhhab of Ahmad, Ishaq ibn 
Ibrahim ibn Makhlad, ‘Abdullah ibn Az-Zubayr Al-Humaydi, Sa’td ibn Mansur and others than 


them, among those whom we sat with and whom we took knowledge from.” 
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That which points towards the earth being flat 


The Book of Allah — the Exalted — is the most eloquent and clear Book that exist. It was 
revealed in the Arabic language to Arabs who understood the meaning of what was said 
in it. It contains simple messages, but also complex knowledge that so-called and real 
scientists first have discovered many years after the Quran was revealed. In it Allah 
speaks of everything in the clearest way, explained with the most appropriate words and 
in a level of detail which is sufficient for the reader. Among the scientific issues which 
Allah mentions in a clear and detailed way are: The detailed development of the fetus in 
the uterus of the mother, the sun and the moon running in orbits, the separation of salt 
and fresh water and how none of them can trespass, how iron was sent down to earth, the 


alternation of night and day and many other things. 


So the One who explained these things to the sons of Adam, taught them what they did 
not know and explained these issues with appropriate and sufficient words, He is verily 
also capable of explaining the shape and creation of the earth in a language and with 


words that are suitable for the topic. 
Abu Al-Muhannad said in his risalah “Haqigatul-Khalq”: 


“And notice that the shar'i perception of the earth is not merely that it has been described as being 
flat, rather it has been affirmed further with details of its length, width, the number of earths, the 
fact that they are above one another and the distance between them. And the description of the Nun 
which is below it. And the mention of Hellfire which is in the seventh earth. And these are 
established details from the Sahabah who did not disagree regarding it. Then how is it possible that 
an agreement which is in opposition to the agreement of the Sahabah can be correct? Rather each 
one of these details are sufficient in refuting this imagined agreement.” 


So we say — and Allah knows best — based upon what has been mentioned in this text so 
far of verses from the Quran, ahadith from the Messenger of Allah (sallAllahu ‘alayhi wa 
sallam) and narrations from the Sahabah (radiAllahu ‘anhum) and those who followed them 
in goodness after them, then the following things all strengthen each other in pointing 


towards the earth being flat and not shaped like a globe. 


1) Allah - the Exalted —- has used words that are used for something flat when He 


described the earth, such as: 


Mihad (noun) — A bed or a flat piece of land 
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Firash (noun) — A mattress or a bed 

Daha (verb) — spread out 

Madda (verb) — Extend or stretch out 

Basata (verb) — to spread or make flat and even 


When speaking about round or circular objects or motions Allah used the verb kawwara 
(roll or move in a circular way) for the changing of the night into day and the day into 
night, and He — the Exalted — used the noun falak (orbit) when describing the sun and the 
moon moving around in their fixed tracks. It is therefore not suitable to claim that Allah 
repeatedly would use words describing something flat and level for something which in 


reality is round. 


2) The Prophet (sallAllahu ‘alayhi wa sallam), the Sahabah (radiAllahu ‘anhum) and others 
described the heaven as being built like a dome over the earth. And if the earth was 
shaped like a globe a dome would not cover the whole globe. 


3) The earth is described as being much bigger than the way we know it. In some 
narrations the travel distance of five hundred years between the east and the west, and in 
others what is equal to approximately 115.200 kilometers. The circumference of the earth 
according to the kuffar is 40.075 kilometers. Furthermore according to the narrations big 


parts of the earth are unpopulated which also contradicts what we have been told. 


4) The thickness of the earth is five hundred years. According to the information provided 
by the kuffar a person would take approximately one year to walk (without breaks) one 
round around the globe. This is far from the information given in the hadith and 
narrations. Furthermore a globe is not described with thickness (or depth); rather it would 


have been described with a diameter. 


5) The earth(s) is often compared with the heavens in size and equal to it in width, and 
that they were glued together in layers (before being separated), or as clothes that is joined 
together; flat laying on top of each other. 


6) The earth is described as being stretched out (or spread out) by Allah from beneath the 


Ka’bah in width and length, which are the terms used for a plane, not for a globe. 


7) The inhabitants of earth and its nations are not limited to those we know of. Rather 


there are many nations which we do not know of or have seen, along with Yajuj and Majuj 
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who outnumber us 1 to 999. All this points to the fact that the earth is much bigger than 


what is described to us. 


8) The rejection of the claim of Ka'b (radiAllahu ‘anhu) (i.e. that the heaven is spinning 
around) is a testimony to the fact that if any of these pieces of information which have 
been provided in the narrations were unacceptable, then this would have been rejected by 
the scholars of this Ummah. 


The truth is from Allah and we ask Him for guidance towards it. Allahumma Amin. 


May the peace and Abundant blessings of Allah be upon Muhammad, his Family, his 
Companions and those who follow them in goodness until the Day of Judgment. 


Abu Hajar 
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